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nience and purpose that determine which of these we should
take up. Thus the one pure consciousness which is 'nirvi-
kalpaka' gets into a relation with avidya ; and in deep sleep
it becomes 'ishadvikalpa vyavahara alambana*' This avidya
brings the antahkarana ; and when the self is conditioned
not directly by avidya but by the antahkarana in the dream
state, then it becomes 'sthuulatama vyavaharalambanam*
(ground or locus for the activity of the gross body). When
this antahkarana gets into an intimate relation with the
gross body in the waking state, it becomes 'sthulatma vyva-
haralambanam. For these three stages the immediate upar
adhis are respectively ajnana, antahkarana and the body.
These do not create any differences or distinctions in the
ultimate principle. From the difference in the upaadhis,
you cannot conclude that there is a different self for each
upaadhi. Each succeeding ^conditioning entity conditions
that which is already conditioned by the previous entity. If
there is no such relation between the upaadhis, you will
arrive at the difference in the selves.

Objection : Ajnaana is the material cause of the
gross body and it is also "uparakta9 by the samskara of the
subtle body. This subtle body is absent in deep sleep. Then
how can such an ajnana condition the self in deep sleep ?
The distinction between the self and Brahman is due to
bhranti, and there is no such bhranti in deep sleep. And
if you argue that the distinction is assumed as 'arthagata^
(as being in the two objects)because of the'bhranty ajnana% '
then the 'vibhaga' is a product of ajnana. Now there is a
devolution of all the products of ajnana in deep sleep. As
such the distinction must be absent in deep sleep. In the
absence of the distinction, the 'avidya ahankarya' will have